PEOPLE AND THE VEDIC SACRIFICE 
By 

Uma Chakravarty 

In this article we intend to make a review of the people who though 
do not belong to the sacrificial office yet have a part to play in it. From the 
royalty to the eunuch or a leper : all involve themselves somehow or other 
in the sacrificial rites creating an atmosphere of community festival, especi¬ 
ally in the Sattras like Dvadasaha or in the MahSvrata, a part of the 
GavSmayana. 

Following the order of the contents of the SatBr. with some devia¬ 
tions of course, we shall delineate those sacrificial participants who neither 
enjoy the fruit of the sacrifice nor daksina but at the same time form an 
indispensable part of it. 

I. Maidens in the Tryambakahoma of the Sakamedha rite 

Sakamedha is the third of the four seasonal sacrifices ( cdturmasyani ). 
This is a two-day sacrifice performed on the day before the full-moon day 
and on the full-moon day in the month of Karttika. Tryambakahoma is the 
concluding rite of the Sakamedha. 

The whole sacrificial office goes to a spot where four roads meet, 
Tryambaka 1 * is offered on the crossroad because that place is known as the 
favourite spot of Rudra. 3 After the offerings are offered the whole sacrificial 
office goes round the altar from left to right thrice beating their left thighs 
with right hands and then from right to left thrice in the same manner utter¬ 
ing; “ We worship Tryambaka, the fragrant increaser of prosperity. Even 
as a gourd (is severed) from its stem, so may I be severed from death, not 
from immortality. 3 (SBE 12, p. 441 ). Then the maidens desiring husband 


1 Tryambaka who somehow managed to enter into the Vedic fold and remained satisfied 
with the simple offering of purodasa (sacrificial cake ) became, later in Hindu religious 
life and even to-day, a very popular and important god all over India in different 
names like Mahadeva, Siva, Saikara etc. 

a See SatBr. II. 6. 2. 7. 

3 VajaS. HI 60 ab : 

tryambakam yajamahe sugandhim pusjivardhanatn / 
urvUrukam iva bandhan&n mrtyor muksiya matnrt&t [I 
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( patikSmah ) or prosperity ( bhagakamah ) 4 go round the altar thinking, * may 
we enjoy prosperity \ 6 They utter s ‘ We worship Tryambaka the fragrant 
bestower of husbands. Even as a cucumber (is severed) from its stem, so 
may I be severed from this ( world), not from thence *, 6 SatBr. II. 6.2.14 
exposes t “ by saying * from this,’ she means to say ‘ from my relatives; ’ and 
by saying * not from thence, ’ she means to say * not from husbands. * Hus¬ 
bands, doubtless, are the support of woman : hence she says ' not from 
thence.’ ” ( SBE 12, p. 441 ). 7 

This prayer of the maidens to Tryambaka for separation for ever from 
the paternal home and for an eternal residence with husbands leads us to 
ponder whether this was the spontaneous desire of the maidens or of their 
guardians who wanted their young daughters to go to their husbands* place 
never to return from there. There is hardly any clue to know the truth as 
the authors of the texts and the ritualists were all male and consequently 
the maidens had hardly any scope to give vent to the true feelings of their 
heart. Or, it might be justified both ways. As a maiden approached her 
youth quite naturally desire for a male partner arose in her; on the other 
hand, as is the case today also with the majority of the parents, they wanted 
their young daughters to be united with their husbands never to be separated. 
This maidens’ rite also indicates that the young girls were groomed from their 
girlhood days to believe that their happiness and prosperity lied in their hus¬ 
bands’ residences and not in their paternal homes. 

II. The procession in the Animal-sacrifice to Agni-Soma ( agnl $omiyapaiu- 
ySga f 

One who is initiated for the Agis{oma sacrifice is to offer an animal to 
Agni-Soma. This ritual follows the Atithye§{i. The participants in the pro- 


* Cf. KatyaSS V. 10. 15 : Patikama bhagakam a va, 

« See SatBr. II. 6. 2. 13. 

6 VnjaS III! 60 cd : 

I \ryambakam yajUmahe sugandhim pativedanam / 
urvarukatn iva bandhanad ito mukstya mUmutah // 

The text of the prayer to Tryambaka of the sacrificial office and that of the maidens 
is almost similar. The differences are; pustivardhanam 60 b is replaced by pati - 
vedanam 60d and mrtyor mukstya m3 mrtat 60d by ito mukstya m3 *mutah 
60d. 

* For more information about tryambakahoma s so & at Br. II. 6. 2. 1-19, Knty&S. V. 
10. 1-20; XpaSs VIII. 18.2-5; VZdh$S. IV. 16. 1-43; L3*rfs. V. 3.1-12, Winter- 
nitz, 1920, pp. 14-15; Hillebrandt, 1897, pp. 118-119. 

8 Srautakosa Vol. II, Eng. Sec. Patt I, pp. 312-330 was drawn upon for getting a com¬ 
prehensive picture of the agnis t omiyapa$uy(iga . 
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cession are the sacrifieer, his wife, priests and sacrificer’s relatives who share 
his vrata- food. The attendants carrying sacrificial materials, carts and the 
animal, a goat which is to be offered to Agni-Soma follow them. The pro¬ 
cession is to carry the Agni-Soma to the Havirdh9namandapa. 

After Adhvaryu collects the sacrificial materials like grass, twig of 
plakfa, fuel, clarified butter, carts etc. the sacrificer’s wife is brought in. She 
offers on the GSrhapatya fire uttering! agne Garhapatyaya upa ma hvayasva 
etc. The procession is now about to start. Brahman takes Soma on his lap. 
The participants are called up. The sacrifieer takes hold of Adhvaryu from 
behind, the sacrificer’s wife of the sacrifieer and the sons, brothers and other 
relatives of the sacrificer’s wife. Adhvaryu covers the relatives with an unwa¬ 
shed cloth. Adhvaryu offers two offerings starting with vaisarjaniya on the 
Salamukhiya fire. Then he lights up the fire-sticks to be formally carried 
forth and asks Hotr to recite relevant mantra so that the procession may 
start. It proceeds. Adhvaryu establishes fire on the Agoldhra dhiqnya. Rea¬ 
ching uttaravedi he offers the rest of the clarified butter on the fire. The 
procession now returns by the same route by which it came. Brahman enters 
the havirdhanamandapa by the western door. Soma is placed on the skin of 
a black antelope which is spread in the interior of the havirdhani cart. The 
sacrifieer dedicates the Soma to the divinities. 

The whole ritual creates a ceremonial atmosphere towards which the 
contribution of the ancillary participants, i. e. the sacrificer’s vra/a-food-par- 
takers, is not negligible. Hillebrandt after giving a detailed description of this 
rite observes: * It clearly shows the signs of sacred family rites, also more 
remarkable because it does not relate to any ancestor worship. ’ 8 9 

III. The downtrodden and the sacrifice 
a. Eunuch and the Vajapeya 

In the Vajapeya sacrifice when the sacrifieer buys soma he also buys 
parisrut 10 from a long-haired (i. e. a eunuch ). The price for it is lead. A 
eunuch is neither a man because of his long hair, nor a woman for being a 
male. Accordingly lead which is neither gold nor iron has been prescribed 
as the price of parisrut which is neither soma nor sura. 11 


8 Hillebrandt, 1897, p. 128 “ Deutlich treten hier die Anzeichen eines Sacrum gentilicum 

hervor, wertvoll aucb dadurch, dass es sich her keinen Manenkult handelt ”. 

10 Parisrut " immature liquor, SBE III, 9. 131, 133; originates from Indra’s genera¬ 
tive organ, v, 215; not to be consumed by Brahmana, 260”: quoted from SBE 44, 
p. 555. 

u gee SatBr. V. 1.2.14. 
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Eunuch and the Sautramani 

The sacrificer buys sprouted and unsprouted grains bound in a silken 
cloth from a eunch in the Sautramnpl sacrifice. The price fixed for it 
is lead. 12 

From tke above two instances we can infer the neglected position but 
at the same time some kind of involvement even of a eunuch in the vedic 
sacrifice 

b. Son of a whore/whore/ayogava (son of a sSdra father and a vaidya mo¬ 
ther ) and Advamedha 

On the day of ASvamedha sacrifice the son of a whore 13 or an Byogava 14 
or a whore 16 is asked to kill a four-eyed 16 dog with a pestle made of sidhraka 
wood. The dog is then floated in a cane basket below the Horse which is 
standing in water. According to ManSS. IX. 2. 25 the horse is made to 
place its right fore-foot on the dog’s corpse and then it is made to float to¬ 
wards south, i §atBr. XIII. 1. 2. 9 observes that the dog represents the sacri¬ 
ficer king’s enemy. 17 At its death his enemy is suppressed. This whole thing 
that is the killing of the dog by a low-caste in such a cruel manner can only 
be described as ghastly. Any way, this rite shows some kind of involvement 
of one who has been only to be held in contempt, in the great Asvamedha 
sacrifice. 18 The whole function is so self-explanatory that it herdly leaves any 
scope for further discussion. 


» See KatySS. XV. 9. 24. 

Buying sprouted and unsprouted grains from a eunuch hints at his sexual identity, 
who is neither a man nor a woman. 

18 See Apa$S XX. 3.6-9. 

14 Cf. Katy&S. XX. 1. 36: ayogavam aha svattath caturaksam ahhihanyasveti . 

36 Cf. Knty$S. XX. 1. 39 : pumscalUm eke. 

16 By * four-eyed ’ is probably meant the patches of hair of different colour above the eyes, 
which gives the impression of eyes; this phenomenon is often observed in the dogs. 

17 Also see Hillebrandt, 1897, p. 150. 

18 These rites related to the neglected section of the society bring to nind the lines of a 
Tagorepoem themed on Durgapuja; 

anandantayir (igamane Unande giyeohe deshcheye 
hero at dhattir duyare dadaiya kanalitii meye : 

* At the arrival of the blissful ( goddess) the whole land is flooded with joy. Lo, at 
the doorstep of the rich is standing the castaway girl! ’ (Tr. by me.) 

The vedic downtroddens mentioned above have at least some kind of involvement, 
however disdainful that might be, in the magnanimous sacrifices performed towards the 
benefit of the privileged classes. But this orphan girl of the Tagore-epoch has been 
totally neglected by the whole festive community. (See Rabindra-Rachanabali, 
II, p. 39 ). 
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IV. Ancillary participants of Aivamedha 

Asvamedha sacrifice displays the superb power of his performer, a 
paramount king. Accordingly, the minor participants in it are also huge in 
number. Our attempt here is to have a glimpse of them. 

a. Security of the Horse 

When the horse is released for its go round for one whole year one 
hundred guards follow it. *... A hundred men clad in armour guard it for 
the continuity and uninterrupted performance of the sacrifice (SBE 44, p. 
289). As the sacrifice commences four hundred guards of the horse are 
placed in front of the sacrificial ground. These guards are selected from 
different strata of society. They are: one hundred royal princes clad in 
armour, one hundred warriors armed with swords, one hundred sons of 
heralds and headmen bearing quivers filled with arrows and one hundred 
sons of charioteers bearing staves : one hundred exhausted worn out horses 
are also included in the list of the horse’s guards. 18 

b. Other three queens, 30 400 female attendants and a maiden 

On the first day of the Horse sacrifice the four queens adorn themselves 
with beautiful dresses, gold ornaments and being followed by their four hun¬ 
dred female attendants, enter the sacrificial hall. 21 Each of the queens has 
one hundred attendants who belong to different social strata according to the 
queen’s status. The selection of these attendants follow the same process as 
in selecting the four hundred guards of the Horse. 32 After the evening offe¬ 
rings are offered the king sleeps in between the thighs of Vav3t3, his favou¬ 
rite queen. He of course is self-restrained on this day. 23 The other queens 
sleep near by. 94 

On the day of the immolation of the Horse the three queens 95 anoint 
the body of the horse with clarified butter : chief queen the fore part, VSvatS 
the middle part and Parivrkti the hind part. 26 They adorn the mane, and 


n See tiatBr. XIII. 1.6 3 ; 4. 2. 5; KatySs. XX. 2. 11; 17; ApatSs. XX. 4. 1-5. 

90 Discussion on chief queen’s part in the Asvamedha has been avoided in this article. 

94 See Kntytis XX. 1.12. 

« See ibid. XX. 1. 13-16; Apa^S. XX. 15. 8. 

99 See »6t<*., XX. 1. 17. 91 Ibid. XX. 1. 18. 

98 Eggeling observes on the non-participation of PalSgali, the fourth queen : “ The fourth 
and the lowest wife of the king Pilagali (Cf. XIII, 4,1. 8; 5, 2, 8), though present at 
the sacrifice, does not take part in this ceremony, probably on account of her low- 
caste origin, as the daughter of the messenger, or courier.” (SBE 44, p. 313, n. 2.) 

96 See SatBr. XIII. 2. 6. 7 ; Katy^S. XX. 5. 15 : Apa$S. XX. 15. 12. 
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the tale of the Horse with hundred gold beads each, in such a way that they 
do not fall down and simultaneously they utter bhur bhuvah svah , 87 When 
the Horse is quieted, the four queens, their four hundred attendants and a 
maiden come with pannejani water to wash the dead Horse.* 8 This reminds 
us of the Animal sacrifice. They go round the dead horse thrice from left to 
right and thrice from right to left. Then follows the chief queen’s lying with 
the dead Horse ( KatySS. XX. 6.14). 

c. Baldheaded, brown-eyed, white-skinned leper (?) 

After the avabhrtha is over Adhvaryu offers an oblation of clarified 
butter on the head of a bald-headed, brown-eyed, white-skinaed ( viklidha ) 
who is dipped in water uttering: jumbakaya svhha ( k'ajS. 25. 9 ).- ,J The 
v/ord jumbalca does not occur in the Monier-Williams’ dictionary, St. Peters¬ 
burg’s simply says it is related to Varuna 30 and viklidha means either a leper 
or one with protruding teeth. 31 Anyway this man does not symbolize any¬ 
thing which is auspicious. We do not know what purpose was intended to 
be served by the ritualists’ bringing into picture such an apparently ominous 
person in the last phase of the Asvamedha. Life, indeed, is a fusion of all 
good and bad things And, a sacrifice, especially, a magnanimous one like 
the Asvamedha, comprises all aspects of life i good and bad. We remember 
here the statement made by the Vajapeya Performance Committee ( Poona, 
1955, p. 17). Though it goes about the Vajapeya sacrifice it is very well 
applicable to the Asvamedha also: “ From the socio-historical point of view, 
sacrifice may be said to have been instrumental in promoting communal soli¬ 
darity, ... most of the constituents of the community were, in one way or 
another, actively involved in them. ” 

V. People and Sattra 

The participants in Sattras, in the present context, in the Dvddasaha 


11 Katy^S XX. 5. 16 abhrantsy amUnan mantn sauvarnam ck a sat am, ekasatam, 
kesarapucchesv avayanti bhUr bhuvah svar iti pratimahavyUhrti : 

According to Apa&S. XX. 15. 9-11 each queen adorns the hair of the Horse with one 
thousand gold, silver and pearls respectively according to their status, and the maidens 
wreathe cowries ( sahkha ) at the end of the hair so that the beads do not fall down. 
Also see SatBr. XIII. 2. 6. 8. 

88 See tiatBr. XIII. 5. 2. 1. 

29 KZtytis. XX. 8. 16 : 

avabhrthesty ante psu magnasya pihgalakhalativiklidhasuklasya mUrdhani 
juhoti jumbakaya svaheti : 

80 Vol. Ill (1861), p. 123 " eine Beziehung des Varuna.” 

81 See Monier-Williams’ Dictionary, p. 956 and St. Petersburg Dictionary, Vol, VI 
(1871), p. 998. 
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and MahSvrata, a part of the GavSmayana, do not belong to the same cate¬ 
gory of partakers of sacrifice so far discussed, i. e. those who are not entitled 
to share the fruit of the sacrifice yet have some kind of involvement in it. 
Our present sacrificial participants, high or low, all equally share the fruit of 
the sacrifice. 

a. Dvadasiiha: the sacrifice of the inferior (? ) 3 - 

DvSdasSha a twelve-day Soma sacrifice possesses the characteristics of 
both an Ahlna and a Sattra. 33 In spirit it is more a Sattra than an Ahina. All 
the officiating priests are also sacrificers here. 34 Naturally, the question of dak- 
si na does not arise. According to TaiS. VII. 2. 2 Prajapati made Indra 
sacrifice with Dv5das3ha and so he became Indra. Therefore it is said that 
it is the sacrifice of the inferior. 33 The same Samhita strictly prohibits acce¬ 
pting dalcfina in this sacrifice and pronounces the evil effects of taking it in 
the following words: ‘ He eats a corpse who accepts a present at a Sattra; a 
human corpse or the corpse of a horse 3 ® (HOS 18, p. 581). Later this 
Samhita shows the evil effects of accepting anything in the form of animal, 
sacrificial cake, fried grains, ghee etc., and on the evil effects of taking dak - 
sina 31 and it adds: ... and also he eats the excrements from his head, who 
accepts ( a present) at the twelve-day rite' (ibid p. 582). TaiS. even advises 
not to perform this sacrifice in order to avert evil. 38 

In contrast to Ahina for which only the sacrificer and his wife are ini¬ 
tiated, in a Sattra all, i. e. the Sacrificer, the priests and their wives, are 
considered as sacrificers and are initiated ( cf. Katy&S XII. 1. 8 : yajaman&h 
sarve sattresu ). The process of initiation for Dvldasaha and consequently 


38 Cf. TaiS. VII. 2. 10. 2 ... anujavarasya yajhah. 

In contrast to Ahina, a Soma sacrifice which lasts from two to twelve days, a Sattra is 
a Soma sacrificial session with the duration of a year or more. The archaic form 
( prakrti yUga ) of it is Dvadasaha. 

34 Katy$S. XII. 1. 8-9. 

yajamfinah sarve sattresu : adaksinani ea svabhiyogat #* 

35 TaiS. VII. 2. 10. 2. 

tena indram prajapatir ayayajayat tato va indra indro *bhavat tasmad 
ahur anujavarasya yajha iti ; 

36 TaiS. VII. 2. 10. 2. 

sa hi vai kunapam atti yah sattre pratigrhnati purusakunapam asvakuna m 
path va ... : Also see KatySS , XII. 1. 9. 

Sec ibid. VII. 2. 10. 4. 

33 Ibid. VII. 2. 10. 4. 

so *pi ha v5 asya strsanya nispadah prati grhnati yo dvUdas^he prati - 
grhnUti tasmad dvUdas&hena na yajyam pappmano vyavrttyai; Also see 

Heesterman, 1993, p. 36. 

24 [ Annals BOR1 ] 
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for any Sattra is also unique by itself. The priests of lower rank initiate 
those belonging to higher rank. The policy of initiation, according to SatBr, 
XII. 1. 1. 10 t na putah pavayet, ‘ no pure one should purify \ 39 Adhvaryu 
initiates the householder ( grhapati ), Brahman, Udgatf and Hotp. Prati- 
pasthatr who is Adhvaryu’s assistant initiates Adhvaryu, BrahmaQacchamsin 
and Prastolp; Pratiprasthatr’s assistant Nestf initiates Pratiprasthatr, Accha- 
v3ka, Subrahmanya and Gr3vastut. A snataka or a brahmacarin or some one 
else initiates Uanetp. Following the same order the wives also are initiated, 
e. g. Pratiprasthatr initiates the wives of the householder, Brahman, Hotf 
etc. etc., 

We would like to lay the list of initiators and the initiated as follows : 

Adhvaryu Grhapati and their wives 

Brahman 

Hotp 

Udgatp 

Pratiprasthatr Adhvaryu and their wives 

Brahma paccham sin 

Prastotr 

Maitr3varuna 

Nestr Pratiprasthatr and their wives 

Potr 

Pratihartr 

Acchavaka 

Unnetr Ne§{r and their wives 

Agnldhra 

Subrahmanya 

Gravastut 

a snataka Unnetr and his wife 

or 

a brahmacarin 
or 

some one else 

A tendency towards the state of ranklessness in the sacrificial office is 
highly conspicuous in this process of initiation, a rare phenomenon in the 
world of Vedic sacrifice. This in fact is the spirit of a Sattra. Quoting 2pa8S 
XXIII. 20. 12 in this regard is very relevant: yo hota so 'dhvaryuh so pota / 


st SBE 44, p.137. 
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ya udgata sa nesta so' ccltavakah / yo mitravarunah sa brahma aspratiharta-j 
yah prastota sa brahmanacchamsi sa gravastut ... 

A real state of equality in status among the priests is reflected in the 
above passage. 

Though the topic discussed above may appear rather out of context 
with reference to the title of the article yet the community feeling, the feel¬ 
ing of equality of status in the sacrificial office, has prompted me to include 
this discussion here. Even an ordinary person, not even a brahmacSrin, has 
the right to initiate a priest in the Dv3das3ha sacrifice. 

b. Mahavrata : a community festival 

The Mahavrata, a Soma sacrifice, is performed on the second last day 
of the year-long Sattra, GavSmayana. Mahavrata inspite of its being a Soma 
sacrifice, bears all the characteristics of a community festival, probably, 
because of its being the part of a Sattra. 

As soon as the Mahavrata chant starts the priests take their respective 
seats. Hotr sits on a swing made of Udumbara wood and muhja grass , 
Udgatf on a seat made of same material with span-high legs, and Adhvaryu 
on a raised board; the wives, other accompanying singers and musicians sit 
on kurca mats. Concurrently with the Mahendra stotra all participants 
make loud shouts of joy. The wives start playing the musical instruments : 
apaghatalika- s, tambalavi na-s and picchola-s. They are accompanied by con- 
chshells, cane pipes ( nail ) and flutes (tunava ). A prostitute and a brahma « 
carin ) (Veda-student) sitting to the north outside the altar abuse each other. 
A man from Magadha country 41 and a whore cohabitate to the south of the 
altar. 42 An arya and a sudra fight for a round piece of hide ending with the 
arya’s victory. The drum-beatings continue. They cover a pit with a hide 
along with its tail and beat the hide with the tail. The four k§atriyas go 
round the sacrificial ground and pierce the hide of a barren cow spread or 
kept flagging in a big vessel in such a way that the feathers are not separated 
from the arrows. A chariot race takes place. The slave girls ( dasakumaryah 


10 See llatBr. XII. 1. 1. 1-10; Katytis XII. 2.15-17; Ipa$S XXUI. 20. 12. Also 
see Hillebrandt, 1987, p. 154. 

*i Magadhas were all along looked down upon byjthe Vedic people: “ Magadha is a name 
of a people who appear throughout Vedic literature as of little repute. ” ( Vedic Index 
Vol. II, pp. 116-117). Also see Vedic Age pp. 252; 254; Law, 1943, p 195. 

*2 According to TaiS . VII. 5. 9 the two cohabitate within the sacrificial ground; accord¬ 
ing to Katv$SX LI 3. 9 they cohabitate inside an enclosure; according to Apatis. 
XX. 17.19 and the JaimiBr. II. 405 a man from Magadha and a whore eohabitate at 
the border of the altar ; they do not mention anything about the enclosure. 
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ApaSS. XXC. 19.18) with water jars on their heads dance round the mBrjfi- 
llya 13 several times 44 from right to left and from left to right alternately sing¬ 
ing idam madhu etc. At the start of each round they utter hai mahi, hai 
mahi at Adhvaryu’s instruction. They pour out water from the jars and fill 
them again with water and keep them inside the MBrjSlIya shed. 45 

Hillebrandt rightly observes; ‘ We find it furnished with such traits 
that present a clear picture of old folk festival. 46 Keith ( 1908, p. 85), 
however, sees in the Mahavrata a ritual of the winter solstice : “ We may,..., 
adhere to the view that the Mahavrata is a ritual of the winter solstice, and 
that it combines within itself the characteristics of a spell to procure the heat 
of the sun and the fall of rain, so as to bring fertility for the land, while 
more directly still it is designed to stimulate human and animal productive¬ 
ness ”. Heesterman ( 1993, p. 64) sees in it a * New year festival \ Though 
the description of Mahavrata reminds me of the Assamese New Year festival, 

4 Bihu ’ but, however, not in all aspects. 

Mahavrata to us is much more than a ritual of the winter solstice, or 
a folk festival or a New Year festival. The name Mahavrata • the great vow ’ 
( if we could so translate ) seems to be fully meaningful. It bears the traits 
of a community festival because of its being the part of the Sattra Gav5ma- 
yana and being a Soma sacrifice it is also a classical sacrifice. Leopold 
(1973, p. 21) rightly observes i “ In ... GavSmayana offering, ... all the 
participants are consecrated, that is made priests, and the sacrifice is for the 
benefit of all and not merely for the offerer. For it is a fundamental notion 
of primitive people and ancient sacrifice that all those who participate in it 
acquire a sacred character which isolates them from the profane world. ” 

Right from the king to the prostitute, from the queen to the slave girl, 
everyone has equal share in it. The folk and classical elements have been 
finely intermingled in this rite. 47 The duration of GavSmayana is one whole 


48 mOrjatiya shed with a mound of earth, one of the dhisnya-s, is meant for cleaning 
sacrificial utensils. The slave girls’ dancing round it with water jars ion their heads 
bears significance that way. 

44 We say several times because it differs from text to text as to how many times*.they are 
to go round the mUrjaltya. 

46 This description of the Mahavrata rite has been reconstructed mainly based on TaiS. 
VII. 5. 9; PanoBr V. 6. 8, JaimiBr. II. 405; Apa$S XXI. 17-20; KUty$S. XIII. 3. 
1-27 ; $a«ka A. (tr. by Keith, 1908 ) pp. X-XII, pp. 73-85. 

46 Hillebrandt, 1897, p. 157. " Wir finden es mit Ziigen ausgestattet, die ihm deutlich deq 
Charakter eines alten Folksfestes geben. ” 

*7 Keith (HOS 18, p. CXXXI) observes: “The MahSvrata ... shows how priestly 
ingenuity could be applied to transmute a popular rite into a highly theological one.” 
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year, i. e. samvatsara which is imagined to be the representation of the 
whole creation; samvatsara is also PrajBpati ( cf. JaimiBr. III. 2 ) In the 
Mahfivrata rite we visualize a miniature picture of complete human life with 
all its positive and negative aspects. To quote a few : being the part of a 
Sattra it aims at the well-being of all high and low. We also see the caste 
system fully operated in the strife between the Sfidra and the dry a for a piece 
of hide ending in the victory of the Srya. It also speaks of a permissive 
society in its depiction as a whore cohabitaing with a stranger ( ? ) ( magadha ) 
in a highly prestigious religious function, a Soma sacrifice. A very tender, 
mixed human touch can be felt in the dancing and singing of female slaves 
who aspire to reach the state of immortality by singing madhu madhu etc. 
along with all other participants. 

Following jhe modern lifestyle, MahBvrata, performed on the second 
last day of the year long GavBmayana sacrifice, may be termed as its valedic¬ 
tory function. 

SUMMING UP 

People at large also had some part to play, however insignificant that 
might be, in a Vedic sacrifice. Apart from the Sattras they did not share 
the fruit of the sacrifice; yet formed its indispensable parts. The maidens who 
worship Tryambaka for good husbands in SBkamedha rite, sacrificer’s rela¬ 
tives, participants in the procession related to agnisomlyapaiuayga award¬ 
ing it a festive look, belong to such group of ancillary participants. A 
eunuch, a whore or the son of a whore and even a leper contribute to the 
perfect functioning of a sacrifice, performed towards the benefit of the class 
and not of the mass. The grand Asvamedha would have looked shorn of its 
grandeour had the four hundred guards of the Horse, four hundred female 
attendants of the four queens and a maiden not adorned the occasion. A 
feeling of equality among the sacrificial participants is observed in the rites 
related to DvBdasBha; the priestly hierarchical system remains totally absent 
in it. In the MahBvrata, a part of the Sattra GavBmayana, performed to¬ 
wards the benefit of all the participants, the spirit of a community feeling is 
highly evident. From the king to the slave girls ( cf. their dance and chant 
mudhu etc.) all together aspire to reach heaven through their involvement 
in it in the form of songs, dance, music, chariot race, archery, sex, jealousy 
and what not. Perfect life comprises all its aspects : good and bad. 
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